MAHAKASSAPA AND HIS TRADITION*
by
Than Tun

AS A PRELIMINARY, 1 would like to acknowledge the help given to me
by my colleagues in preparing this paper. to state why 1 write it, and to
mention which period it belongs to. As source material | used only the
lithic inscriptions and almost all the estampages of them are now kept at the
Burma Historical Commission. Therefore my thanks are largely due to the
Commission for allowing me to read them and to Dr Yi Yi and U Tin Hla
Thaw in helping me to decipher and index some of them. The aim of the
paper is to correct such statements as:

At Pinya under Tazishin Thihathu, there were very few moral, virtuous
and modest monks. But there were plenty of Ari-the remnants of Pagan
Ari, who went under the guise of monks. !

This means that early in Pagan these Araii were suppressed only to revive
again after the fall of Pagan. I disagree with this theory. Researches in the
history of Pagan have shown that there were no such ascetics known as Arafi
in the early period of the Pagan Dynasty, They appeared only in the latter
half of the period and continued to thrive for quite a long time after the fall
of Pagan. Their period of prosperity extended from A.D. 1200 to well over
1500. The name Ara#, 1 think, derives from arafifiaka 2 meaning to live in the
forest and thercfore the other view of deriving it from ariye meaning noble,
does not hold good any longer. 3 The contemporary writers, i.c. those who
engraved their records on stones, however, very seldom used the name Arafi. 4
They used instead some pure Burmese names as monks of the raw kloa’ or
forest monastery, and faw mlatkri © or the Reverend Lord of the Forest.
Therefore it would be incorrect to define the Araii as

* Read at the Ramakhrisna Mission Society Meeting on 29 V11 59 with
Professor Pe Maung Tin in the Chair.

1. Mahadhammasankram: Sdsangladikdra catam: 1831, Hanthawaddy Press,

Rangoon,1956. p. 124.

See JRBS, 1X, iii, 155-6 and X, ii, 82-3.

Sees JRBS, X, i, 28-30 and X, iii, 108-9.

Pl. 4456 PL543 (and its,duplicate P!, 371b3), Pl. 241 58 Pl 2502 Pl

264 8, Anein Tawgyaung Shwegu Inscription 2 4). (S. 748) -

Pl. 44a 3, Pl 68 2, PL 89!, 33 elc.

Pl 208 12 Pl 223a8
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one who has the pretentions of a monk though he has never been either
disciplined or ordained.”?

The reasons why such a definition is objectionable would be given in.detail
in this paper.

In AD 1216 A queen’s mother built a taw klor—forest monastery, for
fS‘khm Yintaw and left a record dedicating to it. 20 pay of land from Tosini ® It
isa good proof showing that this sect of “forest dwellers” received the recognit-
fon of the royalty from the first quarter of the 13th century. In A.D. 1227, an
mmportant government officer known as Jeyyapwar dedicated 750 pay of land
to a forest monastery he established at Pwazaw on the cast of Pagan. ° Many
Burmese slaves were also dedicated to it. '* Another officer called Rajamahd-
marigalapati built a ki in A.D. 1233 at a forest monastery to the east of Prasa-
te in Minnanthu, east of Pagan. !! These evidences show that the sect of
*forest dwellers” had established their centre quite close to the eastern side
of the capital by the second quarter of the 13th century. The lands given
by Jeyyapwat 1o the forest monastery were confiscated by King Klacwd soon
after his accession but because of an objection raised by the monks, the king
thought it wise to return them. '* Pwazaw and Minnanthu on the east of
Pagan were once known as Sacmari or Thamahtt as popularly mentioned in
the Chronicles. The birth- place of the Forest-Dwellers” Movement was at
Amyin, Anin and Kyaukyit of Sagaing and Monywa districts. We shall go
into some details as to how they became the centre of the movement when
we discuss the biography of Mahakassapa. 1n some ‘ecords/ R_\;c.h phra]sxei ai
“the forest monastery established by the Right Reverend Ma. iu‘mjiﬂ[_??v th(;t
“forest monastery of Mahakassapa™ ' often appear and it is suggest t_e of

. . M 3 T
those phrases refer to the leader and his sect. 1tis accmd{mg to;ngmscf;prls ;ur
i / £ agan.
A.D. 1247 that the movement came down the Chindwin to Pagar o
the “forest dwellers” we find the mention o biix-
great amazement, Amang B Ui Chi .17 This sect of the
khuni in an inscription of A.D. 1281 .16 Her name was G &Al- oo Pagan
“forest dwellers’ * was found to be in popular existence far beyond the Fag
7. Mahidhammasankrar;  Sasandlatkira caram: 1831. Hanthawaddy Press,
Rangoon 1956, p. 128.
8. PL 44a3.
9. Pl. 901214,
10. PL 8% L,
11, PL 682
12. PL 90 (5-16,
13, Pi. 140a 2,
14. Pl 143a7, Pl 143b 5
15. PL 163 13,
16. Pl. 268 16,

17. We have ample evidence to show that there were bhikkhuni in the Pagan
Period (Pl 29 7-19, PL. 537, P1. 8927, P1. 9214, P}, 101 20, P1. 119a 2, Pl 134b 5,
Pl 147b 20-2¢, P, 200 11-15  PL 214b 9, Pl 2209, PL 22127, Pl 26816,
PL285 25,26 P}, 32915, P]. 5103, Pi. 55%9a !4, " Pl, 562a 8, PL 576a 7y and that
they were in existence at least antil A. D. 1408 {(P1. 5103, List 834 2, Rhwe kyon
Sarighargia Uim Ton Ruiw).
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MAHAKASSAPA AND His TRADITION 101

period. '8 But these monks of the Arafidwasi taw klon '°, with the exception
of a few 2%, never lived alone in the forest to observe the Araiifiakangai as
their name suggests. They lived in great monastic establishments, owned
vast estate and allowed certain lapses in the observation of vinagya. Their
mode of life will be discussed in detail later.

€
L]

As monks, they also got certain gifts of land from their lay devotees but
they wanted more. They enlarged their estates through purchase. In such bus-
iness transactions they usuallyemployed 2 layman to act on their behalf. 2!
Once Sarikravimasii, the great grandfather of Mahdkassapa dedicated to the
Religion 89 pay of land at Surokkha of Santon Kharuin. After Sankraiimasii's
death, one of his grandsons called Na Rok Sar took those lands as part of his
inherited property. Being poor.he had to selt them to the Cakraw who guarded
the outpost at Chiptori. When Na Rok Sevi died it became evident that he
had no right to sell them and therefore two judges viz. Carurasikapuil and
Acalapharac were sent to investigate. In the arhak cdran-—Royal Register,
it was found that the lands in question were originally given ta Sarnkrarmasit
by the king and that Mahdkassape had a better claim to inherit Saskrammasi
than Na Rok San. Thus Mahikassapa got legal sanction to get back the
lands. Nevertheless, in order to safeguard his cousin from being roasted in
hell, the inscription says, for selling what really was religious land, AMaha-
kassapa decided to buy it back at the market price. So he sent /17 sukhamin—a
wise layman, called Dhammabhana with sarighika (belonging to the Order)
money todo the transaction. The price then was 15 ticals of silver for 1 pay. It
was in A.D. 1244 22, In the same inscription that records the above incidents,
i sulchamin Dhammabhanda was mentioned to have been ordered five more
times to buy land 3.

In such land transactions, there is one particular practice which according
to a modern Burmese Buddhist conception, would be considered improper
for a monk to indulge in. It was to give a grand feast to mark off the success of

18. P1. 465a 3 (8. 672), Pl 4152(S. 674), Pl 535273335365, 694), Pl 44715
(S. 695), Pl 4636,13 (§.703), PL 465b 10 (S. 703), Pl 520a t1-14 (S, 720).
Pl. 537b 10 (8. 723), PI.591a9 (S. 724), Pl 541a6 (8. 725), Ava Nagyoda
village monastery inscriptions (S. 732}, List 6652 4,7,10(S. 736,, List 682 48
(5. 737), List 706 7 (S. 742). Kyaukyit Shwepaunglaung four faces faus inscription
E facell (8. 750, List 7709 (S.775),Kyaukyit Shwepaung laung two faces inscrip-
tion Obverse 13,16,20,23 (§ 760), Ancin Kyauksa-shwekyin Inscription Ohverse36
(8. 769), List 866 7(S. 780}, Sagaing Htupayon Stone 15 Reverse! (8. 783),
Sagaing Yemyak Kelapyok inscription 17 (8. 785), List 879a3(S. 787), Myinmu
Shwepaunglaung Inscription8 (S, 788), Anein Tawgyaung Taungmingaung four
faces inscription S. face8(S. 802).

19. Pl 465a3(S. 672), Kyaukyit Shwepaunglaung four faces inscription E. faee!l
(8. 750y, PL 583a20(S. 779), Chaung U Magyo village southern old village
mound inscription? (S. 1030).

20. Amyint Minye monastery small two faces inscription ObverseS,7, (S. 783).
Adatakuntaii mahathera).

21. Pl. 162 and Pl 163.

22. Pl 162, .

23, THe records reveal that the price of land was high in the kharuin area, (1
pay at 20 ticals of silver qr 8 viss of copper) while it was cheap in the ruik
area, ‘1 pay at | tical of silver or 4 viss of copper). The average price is from
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the transaction and to gain the }')'ub]ic recognition of the new ownership.
Officials in connection with the land were given cloths of various kinds as
gifts and both men and monks were invited to the feast where meat and liquor
were served plentifully. The price of land, when put on record, usually included
siyphui saphuiv 2 — the price of liquor and the price of meat. When both
parties were happy about the bargain, a pri sty pri sd >>~—linishing liquor and
finishing meat, were consumed. Sometimes for the sake of brevity, all expenses
of drinks, food and cloths given as gift came under the category of cd phuiw 26
—the price of food and the details would be omitted by simply stating cd pe e,
or ¢d ce so or cd rae, or od pe sate . A little more careful statement would be
to say cd sok piy ruy ¥ — having eaten and drunk, Now one would certainly
like to know what kind of meat and liquor they enjoyed most. Con-
temporary writers were careful not to leave out such details. Regarding food,
there were some casual mention of thaman harv amai achd ¥—the rice, curry,
meat and 7salt, Sometimes the drinks were given pre-eminence by saying se-
thman’®—liquor rice. To denote a feast on a grand scale,the phrase sekri sakri’!
—great liquor and great meat, was used. Some took pleasure in mentioning
the details as sa nwa 2 klu saman 3 khuy se 30 32—2 calves 3 deer 30 liquor, or ¢d

24, Pl 22410-11(S, 630y, PL 231a5(S 632), P1. 2644-6(S. 642) Pl 2688-9 (8. 643).
Pl 3806-7(S. 611), Pl 39516-18(5. 664), Pl 4107 (S. 670), Pl 42333-4(S. 679),
Pl S329(S. 722, sa na)y, Pl 543228 (S. 726), Anein Tanzaung Laytha Kyaung-,
daik Inscription Reverse!4 (8. 740), Kyaukyit Shwepaunglaung Inscription
Reversel2-20(S, 760), Yemyak Kelapvok Inscription25(S. 785), List 922bi2

" (S.801), List 92312(5 801), List 840a32:S.801), List 840b2, 4,6 7131517
- (8. 803).

25, P 519¢ci048, 686), Pl 543a25(S. 726), Mandaiay Palace Shed Stone 106,
ObverseS(S. 770), List 4002528 4243 45(S_ 801, List 923513, 16(S, 801), List
925b35(802), List 840b3(S. 803), List 13713,

26. Pl 436b5 (8. 698).

27. PL 418 18(S. 67, PL 474 147S, 706). Pl 516 14(8. 718), Pl 520al8(S. 720,
Pl 536 9(8. 723), Amyint Tanzaung Laytha Kyaungdaik Inscription Reversed
(8. 740), Mandalay Palace Shed Stone 106, Obverse8 (8. 770,, Yemyak Kela-
péyok d)(S. 785), Sugaing Zedihla Tilokagura Gyaung West face Reverse?
(S. 783).

28, ? Mandalay Palace Shed Stone 74 Reversel! [ 22(S8. 545), Pl 449 9,21 26(S. 651,
List 704 16(5.701), Pl 464a5,10,13(5.703), Pl 473b5(S. 706), PI. 474 %(S. 760),
Pl 488u21(S. 712), PL 387b5(S. 713y, PL 35092224(S.717;, Pl 515al1,1213
1§, 7183, PL 5169,17(S8. 7183, PL S19b7(S, 718), P1. 52820(S 712}, PL 5266,
{S. 721), Pl 53623 2425(8, 723), PL 543b6(S. 726), Pakbangyi Kyaungdwin
Dhammayon 4 faces inscription W. facel!s,17(8. 729), E. facel8-19(S, 729,,
List 636a17(S, 732), List 665b2(S. 734), List 671a4{8. 735) List 682 27(8, 737),
Amyin Tanzaung Laytha Kyaungdaik Inscription Reverse6, 1421 (S, 740),
List 704 6,8 9(S, 742), List 84722529 31 (S 745, Hsalingyi Hkuntha Myatlezu
Inscription!2,306,31 (S, 745), List 723 13(S. 7473, List 726b3(S. 748), List 745319
‘8. 750), List 754 5(S. 733), List 77027 (S. 735), List 7394 (8. 757). Kyauk-
vit Shwepaunglaung 2 faces inscrintion Obverse23,24-5(S. 760), Reverse7,19,20
{S. 760), Mandalay Palace Shed Stone 106 Obversell (8. 770,, Reverse4
(S. 770), Sagaing Zedihla Lokagurugyaung Inscription Obversel7 (S, 785), List
729 45(8. 791), Anein Tawgyaung Taungmingaung Kyaung 4 faces inscription
N. face47-8(S. 802), W. face30 (S. 802), S. faces,i0,112345 (S 802), Myingyan
Talupmyo Thonluhia Inscription!3,32{S. 815), List 981b5(S. 830).

29, List 706 5,9 (S. 742), Sagaing Htupayon Stone 12 obverse!3 (S, 760), Kyauk-
yit Shwepaunglaung Inscription Reversel!%,19,20 (8. 760}

30. PL 336 19(S. 723), Anein Tawgyaung Taungmingaung Inscription S. faceé
(8. 802), Myingyan Ywatha Chanthagyi Pagoda Inscription Obverse!9(np date).

31, Pl 484b13 (8. 711), Wetlet Thithseingyi Pyatthathla Kyaung Inscription
.Obverse23, Reverse’ (8. 764). M

32. Pakhangyi Kvaungdwin Dhammayon 4 faces inscription Obversel8, (8. 729).
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sok pe sakd nwd puik kri ta khui wak 1on ta khu se swm chay mlar 3 — 1 big
steer, 1 large pig 30 or more liquor were consumed. One could imagine
how many people would come to a feast where onc big bull, one big
pig and over 30 pots of liquor were taken. Perhaps we could assume that the
Burman of 500 years ago was unlike his modern counterpart, a great consumer
of liquor antl meat. While giving a list of dedications, they did not think it
improper to include such simple statement like kpwai sat ruy cd sok pe sate 34
— a buffalo was killed and eaten. A group of people who put up boundary
pillars of a religions land admit that klok chok so le nwa ra khu Ihaﬁ.ruy cd sok
pe € ¥ —when stone-pillars were put up an ox was felled and caten. The
monks would say sanighika cit ta khu se thaman nhai r:nay cd pe ¢ 3 —one
goat commonly owned by monks was eaten (as) meat with liquor rice. Such
feastings became more elaborate and more common as time went on. By
comparison, we {ind that a feast consuming mwd 1khu/se khunhac tumim 3 —
one ox and seven pots of liquor, was coasidered a big feast in A.D. 1249 while
in A.D. 1429, i.e. about 200 years later, a fcast of awd 8 khu wak 5 khu chit™10
se 30 38 —8oxen, 5 pigs, 10 goats and 30 liquor, was fairly common.

Regarding amai achd 3% — meat and ? salt, the following details would
iltustrate the different varieties eaten. Beef seems to be the most popular of
all the meat. One reference as nwd kri ta khu se ni hoi nhan cd sok ra e pri 40
-—one big ox and five (pots) of liquor were taken and finished, indicates that
one ox is usually eaten in one meal. There are also references when a total of
8 4,104 and 154 oxen were eaten. The difference in tenderness of meat is
perhaps indicated by the mentions of nwa rak — black ox, nwa puik 45 —
steer, mwamat®—cow, mwdld® — bull, thay nwd*— 2 old ox and sd mrd*-—
calf. In the scalc of preference pork comes next to beef. A feast was
mentioned when 10 pigs were eaten . The varieties were given as
sd  wak S'-— suckling pig, wak ma 52 — sow, wakton 5% — large pig and

33 Hsalingyi Hkuntha village Myatlezu Pagoda Inscription!2 (8. 745).

34, List 726b3(S. 748), List 793417 (S. 760 [t also mentions kywai 2khu sat ruy).

35. List 770 27(S, 755).

36. Anein Tawgyaung Taungmingaung Inscription S. face6(S. 802),

37. PL 380 6(S. 6l1),

38. List 729 48(S. 791).

39. Sagaing Htupayon Stone 12 Obverse!3(S. 760).

40. Mandalay Palace Shed Stone 106 Obverseld (S. 770)

41. Pl. 538bi6(S, 723), List 72948 (8. 791,.

42, Mandalay Palace Shed Stone 74 Reverse2! (S. 545;, Sagaing Yemyak
Payangazu Tnscription Obverse25 (S.737).

43. Mandalay Palace Shed Stone 106 Obverses (S. 770).

44. List 132416 (S 857).

45. Pl. 474 1978, 706, List 847a25(S. 745), Hsalingyi Hkuntha Myatlezu lascrip-
tion12 (8. 745), List 754 5(S. 753).

46. Pl 433a10(S, 683), Pl 473b3(8. 706;.

47. PL 433alC(S. 683), Pl 473b5(S. 706), Sagaing Zedihla Tilokaguru Gyaung
Inscription W. face6 (S. 785).

48. Sagaing Zedihla Tilokagura Gyaung Inscription W. face8 /S, 785),

49. PL. 433b8(S. 683). z

50. Anein Tawgyaung Taungmingyaung Inscription W. face!3 (S, 802).

51. Pl 4499(S. 651). -

52. PL 433b8(S. 683).
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wak ror cway thwak>*—large pig with tusks. Next in the list was the goat.
There were feasts when 10 goats 55 or 18 goats 56 were caten. It seems that
buffalo was seldom eatens’. There is also the mention of samasn 58 — deer,
krak 3¥—fowl and 74 ©°—fish, being eaten,

With food comes the drinks. A record of A.D. 1376 says:

Mahdthaii ca so skhin taka tuiw takkhina than Ihi ruy yarumaki
aphyaw nhan akwa chwam khve ¢’ 61

All the lords starting with the Mahdthera were given a donation of

the Palmyra Toddy Palms and (also) given a feast together with
yammaka aphyaw.

Here yarimaka aphyaw is taken to be a sweet liquor made from the toddy
juice. 82 Trydphya 111 (1376-1400) or Man:kri:ewdcoaukai®s inscription
at Pokmruin Samdrwvd Kiadwe: Kyon: dated A.D. 1373 has:

T suiw thit tau mu ruy ra sa Cecim mliy kuiw than cuik ruy Yakhan
twan klon plu ruy Thi kha € j| 1 than kuiw na klon ka whac cha |l
Yakan vwan skhin apori Ied tacha [/ sok pd ce sate [[93

After planting toddy palms at the Cecim land which is acquired
through a royal dedication, (the land) in given to the monastery
which is being established at Yakhan, May all the lords of Yakan
drinks one- fold and (those of ) my maonastery twofold of this toddy
( juice).

It evidently means that the drinking of the toddy juice by the monks was
allowed and it was the king who gave the toddy garden to the monastery.
In another reference we find that a curse was put on the monks who drank
even a single pot of liquor which was not their own &, The fol.lowing extract
from the inscription dated A.D. 1373 at Pakhankri: Kyonlim Pagoda by
Manrai Sankhayd reveals another important fact that the monks drank
liquor even on the religious premises. It says:

““5"",;"1'\{;#;;1%’ Palace Shed Stone 106, Obverse3 (S. 770).
55. List 72948 (8. 7917

552 E% 2(2)832128((88.7712’%)' Sagaing Ywathit Phayangazu Inscription Obverse2s (5.737),

58 %éi‘hﬁﬁé?“ivﬁi’gdwm Dhammayon 4 faces inscription E. face 8 (S, 729)

4 ; 4
9, List 6712%(8. 733) Anein Tawgyaung Taungmingaung Tnscription W. facef
59, List - 139),

(S. 802).
60. PL 5325: SS 7%%)
2’12 SPée:)éSH Luce:A'Etonomic Life of

st 6708 (S, 735). ,
?3‘. Iﬂ/};tingyan Ywathaywa Chanthagy!

the Early Burman®’, JBRS XXX, i, p.296.

Pagoda Inscription Obverse!3.
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¢d sok pe saii ka || sa nwd 1a khu | wak ta khu | chit ta khu | krak 8
khu se 25 lum | T a kun Ponloni Mahdthi klon thak lhvan cd sok pe
kun ruy pri e’} 6

As for the food and drinks taken, there were 1 calf, 1 pig, 1 goat,
8 fowls and 25?7 pots of liquor. All these were taken and finished
on the monastery of Porlon Mahdthera.

It 1s an unheard of thing to-day to have such a feast at the residence of the -
chief monk. But in those days we have the following phrases in their records,
viz,

(1) klon rau i nhuik skhin mya tuiw le ca pe e’ tryd le nd e’ %
at the foremost room of the royal monastery, the lords (of the Order)
also ate and a sermon was also heard.

(2) Kula klon @t thak lhyan cd sok pe so sanghda thi %7,
the Sanghdthera, i.e. the Elder of the Monks, who ate and drank at
the foremost room of the brick monastery.

(3) se sd cd pe ruy lhii ¢ %8
after eating and drinking , a dedication was made.

All these show that a feast also accompanies & dedication ceremony when
both men and monks eat meat and drink liquor to their fill. Not excepting
the monasteries, such a feast would be held in any convenient place. In AD.
1378 an inscription says that Im firak sok cd piy ruy 9—drinking and eating
was done at the house. In another instance miruiw lai thyai kanalri chok ruy ca
sok pe ¢ ™ - a big pavilion was built right in the centre of the forress to eat
and drink. Similarly rwa lai lhyan kand chok ruy ... ¢d sok piy e’ 7' — a
pavilion was built right in the centre of the village to eat and drink. When a
field was bought and dedicated to a monastery, thuiw lai twan nhuik tau thwan
ruy kamndkri chok ruy...cd sok pe ruy 72 — a clearing was made in that very
field where a big pavilion was constructed to eat and drink. Thus we under-
stand that people in those days used to put up special and temporary
buildings for feasting. But an outstanding yet simple arrangement is
mentioned in the Kyokrac Rhwepornlon inscription as

| mankri chryid | tau klon mahdathe ca so sanghd apon cait we ruy ¢d sok
sa kd manklafi par ran nhutk te | praficuiw rwdsukri asafi myd ruivw ed sok
sa ka kutkuiw pan te man ca so sami smak cafi we saka pok 2 pante | 73

65. List 671a12 (S, 735).
66. Pl 50416(S, 715).
67. Pl 53623 (8. 723).
68, Pl 587b5(S. 723).
69. Amyint Tanzaung Lethakyaungdaik Inscription Reverse6(S. 740).

70. P2khangyi Kyaungdwin Dhammayon 4 faces inscription E. face!9(S. 729),
71. Pakhangyi Kyaungdwin Dhammayon 4 faces inscription W. facei6 (S, 729.).
72. List 63617 (S. 732). -
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It was at the foot of the Tamarindus indica that all the monks beginning
with the Royal Preceptor, the Mahdthera of the forest monastery,
gathered to eat and drink. Under the Albizzia Lebbek the rulerss
headmen and owners ate and drank. Starting with the king (himself):
his daughter, son-in-law, (ctc.) gathered under the Butea Frohdosa.

At a time when the monks themselves indulged in drinking intoxicants, it is
no wonderlthat a lady called I Ma Ca#i was found to be one of the guests of
a feast where 7 pots of liquor, 1 ox and 5 pots of rice were comsumed 74
It is also not unusual for one Cakuin Pity Sanghardja, who in appre-
ciation of a good drink, made a remark in A.D. 1441 as se kon & 75—
this liquor is good.

Than raii 7%—the fermented toddy palm juice, and pos raii—the distilled
liquor, seem to be the most popular among the drinks but the drinking of
pe rafi 77 — the palmyra palm juice and arak the foreign liquor, was also
quite considerable. Except in an inscription 78 of A.D. 1248 which we do
not think is an original one, the first mention of arak occurs in an inscrip-
tion®b of A.D. 1379 when Queen Cow dedicated one posikan of it.

Just as a feast was compulsory for the change of ownership in land either
by purchase or by dedication, there was another custom that such a transfer
was always accompanied by the gift of cloths to all important persons bearing
witness to the transaction by the new owner. Minister Lakwai and wife
built a monastery in A D. 1337 and dedicated lands to it. The record in dealing
with it says:

/{7 kion nhuik ratand 3 pa so @ paccafi 4 pd phiac cim nha thit so miiy ka |/
Kansya Tandha U san lai 20 j{ Na Cwai Saii Mran san lai 8 pai |/ T mhya
so lai ka kalan sampyan 4 yok ca sa cakhi kun o5 kuiw phu matikri Trya-
phya hu Asaikhyd ka 100 mlat hiw hu dhon, so thyan ron kun sate [{ piy
so aphuiw ka || iway 145 klap te || awat ki Phummasarikram Phummapad
Phummaphattra Phummasinkhd Rammapuiv Rarimasuff 6 yok so phyan
mafi 6 thafi || Sanmran ka tuyan pucwanchi ta thafi Anantasira Cacthe
Uim Kon Sari Na War Sa Sar Na Sok Krii San Na Khyar Na Canpa
Na Puriiai 8 yok so phyan phli 8 dhafi Kaiitkai phyan ta dhafi sa nwd 2 khu
saman 3 khu se 30 mruiw lai thyan kandkri chok ruy ca sok pe & [| 7

74. List 847a31(S. 745).

75, List 840bé5(S(S.8§(2);).

76. List 952b8 (8. . )

77. Kyaukyit Shwepaunglaung Inscription Reverse2? (5. 760).
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The land dedicated to this monastery so that the Four Requisites for the
three Gems might be acquired, viz. 20 rain land of Kansya Tandhd a, 8
pai of rain land of Na Cwai Sar Mran, 5 pai of dry land to the west of
the Two Banyan Trees, were sold ta gain 100 profit by all cakhi starting
‘with 4 kalan and sampyan in? the presence of the great king Trydphyd.
‘The price given wasl45 ticals of silver. Phummasankram, Phummapa,
Phummaphatrd, Phunumasinkhd, Rammapuiw and  Rarmunasu: to them
were given 6 black cloths. Sanmran got one ? golden tuyan. Anansara, Cac
the, Uim Kot San. Na Wam Sa Sawm, Na Sok Krii San, Na Khyam, Na
Campa and Na Puri Nai,8 of them were given 8 white cloths. Kamka;
1. A big pavilion was built right in the centre of the fortress and
2 oxen, 3 deer and 30 liguor were consumed.

1n this record, people having phumma prefixes to their names seem to be
some kind of land officers and it was to them in particular that these black
and white cloths were given. Karikasi Monastery Inscription of Khadnyvan
village has a clearcr statement:

/i mre nan sakd Lakyasankram ta yok| Praficuiw ra yok| Phumma-
khyattrd ia yok | Phummasankram ta yok cakht le kun'on Mrancaii ca so
Kukhan savpyan  klan akun pd €'|] pe ap so! cakhi sampyan kalan tuiw
keuiw/ suiw/ samtuii nij phyan Buiw| phyan nham| phyan ma¥i) phyay phli}
cd sok pe kun e (8¢

Those who set foot on the land (to inspect)were Lak ydsankram, Profi cuiw,
Phummakhvatird, Phumimasankrarm, all cakht and all sarmpyan and klan
of Kukhan, Mrancai, ete. Given to cakhi , savipyait and kalan were full-
sleeved gowns, red short- slceved frocks, brown cloth, grey cloth,black
cloth, and white cloth. (They then) ate and drank.

This practice of feasting and giving gifts began to appear by A.D. 1200 and
it was continued beyond A.D. 1500,

The reason why thesc buying of lands, the eating of meat and? salts, the
drinking of liquor, the spreading of cloths by the monks are given in detail,
is to make clear that these were the only practices where the rawmlar kri—
the reverend lords of the forest monastery, or Arad. differed from, say, the
monks of to-day. They were not certainly as bad as the Chronicles make us
believe. In additicn to the above mentioned defections, there is one minor
point to add, though the evidence is poor as it is found in the copy of a record
dated A.D.1248 81, Tt was found near the Nandamaiid in 4jjagona enclosure
of Minnanthu, Pagan. It says that provisions were left to prepare rice and
curry for the morning and evening meals of the monks. Thus with the
exception of drinking liquor, eating evening meals. and encouraging the
slaughter of cattle, etc. these monks were very much the same with other
monks. The following extracts, mostly from the inscriptions found at Amyint

. - . —
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and Anein, their stronghold in Monywa district, will show that they too
had quite venerable persons among them.

bhurd milat cwd sasand nhuik akyan sitai saiikhan khran nhan plafijuri
cwd so alwarn lokichan ra pri klafijikri so phummiat kri cwd Afdtakundai
so mahathe saft ka Kramku mafi so prafi e ton myak nhd rwi nhan ma
kap taw e arap sacpav ran nhuik samakhan khan ruy swin sapit kuiw
rhe te lyak bhawand mi ruy ne can lyan tau chan pok mrasi ruy nhamon
muiw lyak taw sar rhyan ruy ple khup lat-te | mahathe € adhan rok so sat
am matta sac khak khluiw ruy rii khaiw pujau pit so lakya pat laii ruy
swd khai T a kron kuiw tamid tuiv mran ruy Leson sukri Suwannapakrarit @
krd pa le € amat kri le bhun mlat kri ewd athan 1d@ ruy mlat cwa skhin ati
rap suiw swa am sanhe hu me ra ka e bhunkri so amatkri i prafi nhuik mhi
ruy chwarm kham cam so hu pe ra ka sankham plu pe khai 82

In the Religion of the Exalted Lord., the Reverend Afdtakundah, a Mahd-
thera replete with virtue, peity and restraint. possessor of the highest
stage of the supernatural power, came to a place south of a city kr;own
as Kramka ., far away from human habitations in the forest and spread
a seat under a tree. While he sat (on that seat), with his iron begging bowl
set right in his front, in meditation, a young male elephant rumbling loud
with a raised trunk dashed forward to strike. Approaching the Mahdthera,
in the very moment to kill, it tore off a branch of a tree and bowed in the
act of prayer and circled clockwise around the Lord and wentl away.
Fishermen saw it and reported to Suwappapakrari, the headman of Leson-
The great minister then came to the Reverend (Mahdthera) and asked
where the Reverend Lord intended to go. When the Lord replied, ““OCh
Powerful Minister! I came to live on the food begged from this city”
he buiit.a shelter.

As a matter of fact, it was due to the personality of leaders like Afatakundari
that this sect of “Torest dwellers” prospered.

These ‘forest dwellers’ headed a movement for which we owe them
much gratitude though it was not particularly of a spiritual nature. We know
of course that the ‘first home’ of the Burmans was known as kharuin and the
‘second home’ as tuik, and that even in the ik area much of the land had been
cleared for cultivation long ago. But after the fall of Pagan, perhaps due to the
shortage of man power and the disturbances in the outlying districts, much
of the cultivable land of the wik areas naturally lapsed into jungle again. The
following extract from the inscription of A.D. 1375 shows the situation of the
country then:

na lan (Towndi Man) vat rwa I pri Awa man kri cac 3 kriv tak lac so
rahan oumnd li takd tuiw safi mwat so khd nhuik wat krak 37 paa
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cim apd 200 nd pe ra & i tuiw mwat ruy se so kha i mya@ kuiw na kuiw
nthan dhap tit thyan sand cwd ruy thii so thaman ki cd pe so a khwak na
chai 2 fia nak ma prat lhi ra € cac mak phlac so shkin tuiw kyan mros
safi hi so le ma kyan ce rak paccafi 4 pa curm on hirae 8

After the death of my husband (King of Taungoo), when the great king
of Awa marched thrice to do battle, all men, monks and Brahmans
starved. Then I gave cooked food to 37 monks and, uncooked
food to 200. When men died of starvation, I had a compassion’
on them as I had on myself, (and therefore) 1 had 350 k/mwak of sic€
cooked twice—night and day, daily and gave them away. When
the Lords ( of the Religion) became uncomfortable due to the wars,
1 made them comfortable by giving them complete sets of the four
requisites.

Again in an inscription of A.D. 1386, we find:

Mahamatima dhafi @] Uccand mankyi safi savsarda chavray kuiw krok
ewd so kron Pankley tuik twan cucam lat ruy Sakarac 617 khu Cissa nhac
Tapo# I-chan 13 ryak 5 ne mile 1500 Cayyasatthiy tuik rwaii lhii taw mi
e | akhd tapd Taruk phyak vuy tau ari phlac khai ruy | dhuiv mle tuiw
mwan akhluiv ka: taw phlac khai | 8

Great king Uccana, being afraid of the miseries of the sarisard made en-
quiries in Parkley tuik and on 8 February 1256, gave 1500 (pay) of
land from Cayyasarthiy tuik to Mahdmatima thera. Because the Taruk
once plundered, (the said lands) became full of jungle. In these lands
some relapsed into jungle.

Either in clearing new lands for cultivation or clearing again those lands
which were once under cultivation, these ‘forest dwellers’ took the lead. This
in fact was a distinct step towards rehabilitation and reconstruction after
war years and therefore their contribution towards peace and order was
quite considerable. Their work was thus in agreement with the policy of the
then government. The extract below gives a very good illustration of the
amount of work they had done at that time.

[Iphurd skhin sasand 1973 akhd nhuik pitakat suivm pumm nhuik rai ran sa
pafid @ phlan Siri Sadhammamsenapati hu than rhd cwd so amafi tau laii hi
tha so saddhd paiid luwim la d nhan lafi plafi cum cwd tha so pitakat 9 puri
&' ddyakalaii phlac tha so thi phli laii chon tha so Pitu Sangharaja sai |
klok chok sa akhd ka ca saii anhac 30 tuin tuin akluiw ma ra bi sa to cim
kuiw Samantarac klo# ne ka si tau mii ra ka [of ratand summ pa € aci
aphwa phlac cim saw nha tapefi phlac so Aitd Umman chryid tuiw kuiw
, thwan camii ce e’ | mara ka Sangardja lafi kuiw tau swi ruy @ atuin thwan
" taw mit e’ [ rhaki cwd saw mros knkuzw lafi ti taw nmi e /man fl ya hu sa

‘83, List 686b3-10(S. 737). —
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amart iaw d phlan, than rha cwd sa Satuiw mankri safi | praii thai e’ ¢i phwa
aluiw #hé taw cim hira ra thwan taw mi sa akha | imle kuiw lafi thwan pa
arit hu miok miphurd nhav akwa Tankli nd nhuik ne taw ma lat tefi maha

sanghardjd lafi thuiw tau 1a ruy mle akhran kuiw clnaw ruy chwam kham tau

mize’ [ manitryd lafi mlok miphurd nhan akwa laii taw mu ruy amat kvi Rgja
kuiw ta ce saw 2950 ta pai khwai carwat hu na taw thyok e | man kri man-

tryd lafi Sanghardia khiafi mathwar nhuin ma thwar pa am hu chuiw taw mi

€ | Mahdsanghardja lafi ratand suram pd e watdhu pyak ta lhyar kha am

hund taw thyok ruy khre taw can la laii phuiw kuiw stirai cd nwe 300 chak

€'/ 1d pe so cackh? Bodhi nhan akwa so amat ki Rajd kuiw riwe 50 riwe 3

klap pe € td cwai kuiw 5 klap pe ¢ | lumi la G phlan to kuiw thwan sa

praiifia d phlan man kuiw chwam kham ruy apyak ce so saddha a phlan

uced kla ruy ratand 3pa aci aphwi phlac so i mle twan thwarn ca miz so mron

7 Tanchar: kri twan Pattamrd cati kuiw aryd sanghd apos nhai i fiwat cwd

ma ruy 10 thii tau ma e | Pitu Cafikhunon kuiw lafi 10 lha taw mi e’ |

Pitu phurd kel kuiw lafi 10 lhii tau i € | plu tau mu so pitakat 9 purinm

kuiw lait 20 Ihii tau mi e’ | T mhya krwan sa mile kuivw ka pugguiw 1a cu

aryd 2 cu chwam phlac ce so | %°

In A.B. 1973 (A.D. 1429), it was brought to the notice of Pitu Sanghardja
popularly known as Siri Dhammarmsendpari for his unrivalled knowledge
of the three Piraka, who was complacent, wise and diligent, who was the
donor of nine Pitaka and who (had the right to) use a white
umbrella, and (who at the moment) was staying at the Samantarac
Monastery, that (a certain) jungle land was left unproductive for 30
years from the time it was (acquired and the boundary) pillars put up.
In order that it might be of some use to the Three Gems, bhe caused his
disciple Afid Umman Chryiatoclear away the jungle. When he failed,the
Sanghardja himself went there and put his might to clearit. A long can-
al was dug. The Great King Saiuiv who was famous as being a just king,
was(also)clearing ‘green jungle lands'for {(increasing) the prosperity of his
country. Saying that he would also plough the said land, (the king) with
his North Queen came and stayed at (a place called) Tarikfi. There the
Mahasangharijid went, and mentioning the extant of the land, asked per-
mission (to work on it). The just king with his North Queen actually went
aboutin the field and ordered the Minister Rgja to measure it. (It meas-
ured) 2951 gpay, The Great and Just King said, “Sanghardja alone
could not clear it.”” The Sanghargja replied that (? he alone is responsible
to look after) a religious property and for ( ?the trouble of) marching he
gave (the King) 300 silver as the money for the soilders. To the Minister
Rajatogether with cackhl Bodhi who measured the land were given 50 sil-
ver and 3 ticals of gold. To the person who carried about the 4 measure
was given 5 ticals. Out,of this land where the jungle was cleared through
hard Work the claim was (renewed) from the king through diplomacy,

the cost (of rec]axmmg) was defrayed thlough faith (in the Religion),
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with the consent of all the monks, 10 (pay) was dedicated to the Ruby
Pagoda of Tanchankri at the beginning of the canal where the clearing
of this land was started. 10 (pay) were also dedicated to the Pritu Cafi-
khurim (Pagoda). 10 ( pay were also dedicated to the big pagoda of Piru.
20 were given to the nine Pifaka he made. As for the remaining land,
may the ? chief monk enjoy onefold and the sarighd twofold (of the
yearly produce) for procuring (daily meals).

According to this inscription, through the effort of a leader of the ‘forest’
dwellers’, an area of over 5000 acres became cultivalile and it is also yery
interesting to note that the then reigning king ( Muiwfian Samuiw, 1426-39) took
a personal interest in reclaiming waste lands. The prosperity of the 15th
century was perhaps due to the efforts of such enterprising persons together
with the king’s encouragement to grow more food.

It must be understood that these monks who worked hard on ‘gréen
lands” would work harder on older lands under crop for years and would
spare no pains to keep these lands in their possession as long as possible. On
the other hand, the king had no objection to having more land under crop
but he did have a strong objection to the increase of religious lands from
which he got no revenue, Thus the tendency during the Pagan times was to
confiscate religious lands where the evidence was weak. We have mentioned
above that Sampyan Jeyyapwat dedicated 750 pay at Havram paak whigh he
received from king Ndronmyd to the forest monastery on the east of Pagan
in A.D. 1227. Soon after his accession to the throne in A.D. 1235, King
Klacwa seized all the religious lands throughout the country including the |
lands of the above monastery,

H Jeyyapwat taau klon nhuik niy sof] skhin sanghd tuiw, safi || mankri
a kra luik e, /! Mahdrac || Iy Jeyvapwat e, || Mahddan ka ! taau klon
phurha lhyan Ik kha sate hu so kra luik e, /] T suiw, kra luik ra ka [/
mankri le prafidtéw kvt ewd so man philac rakd || aplac khap sim so kuiw
chan khran ruy || nd khamaii piy sa le can e, |} Jeyyapwar purha lhii sa
le can e, || thuiw mi kapurhd ra la pa ciy hu ruy te || man pha thuy
Rajasi | yok | Kankasi |[ amatyd ki | Mahdsiman || Amruiklakya (]
Anantajayapikram || Mahdsakthit || T mhya so sit 6 yok so kuiw |[ nan
tuiw cit cat piy lan hu 50 mintdau mu e || thuiw suiv man cit cat ciy ra kall
Iy 51 6 yok sa tuiw, (sait) |/ cit cat kun sa rhaw || Jeyyapwar kuiw || man
kri khamaii piy taw mii sa le can e, || Jeyyapwat purha Ihii sa le can e, hii so
/1 1y s 6 yok sa tuiw safi || min kun e, [{ ni ruy nd tdau a plan piy vaka ||
markrl le mintadu mi e, [ Jeyvapwat kuiw ha khamafi mahadan piy
sa le can e, || Jeyyapwat sait tdau klon purhd lhii sa le can e, hii ma kd
purhd ra lat pd ce hu man kri kd || amar taka mhok lhyad riy cai tdan
khla ruy thii tum sare [} 86
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The lord monks living at the Jeyyapwat forest monastery informed the
great king: “Mahdrdgja, these mahddana lands of Jeyyapwat had been
dedicated to the Lord of the forest monastery”™: when thus told, the
great king who was a Xing of great wisdom became mindful of all sins
“said) “If it is true that (these lands) were given by ray father (to
Jeyyapwat) and that Jeyyapwat had dedicated (them) to the Lord, let the

Lord get (them)”. King's uncles Rdjasa, and Kankasd, Ministers
Mahisiman, Amruiklakyd, Anantajayyapikram, and Mahdsakrhit: these
6 were ordered to investigate. As they had the royal command to invest-
igate, all 6 of them investigated. (Then) they said: ““It is true that (these
lands) were given by the king’s father (to Jeyyapwat and) that Jeyyapwat
had dedicated (them) to the Lord”. This unanimous decision was con-
veved to the royal ears. The great king said: *lt is found correct that
my father gave these mahddana lands to Jeyyapawr and that Jeyyapwat
had dedicated them to the Lord at the forest monastery. May the Lord
get them™. (So saying) the great king poured royal pure water in the

presence of all ministers and dedicated them.

The objection raised by the monks made the king appoint a Commission
of six to investigate and when that commission reported that the lands in
question belonged to the Religion, the king had to return them. A similar
case happened to the forest monastery at Anein in A.D. 1255. Skhin Maha-
matimathe was the chief there. Paccayd Phoncan, Na Plaii Can San and Na
Mran San dedicated 1500 pay of land to it. When Uccand later known as
Talapyam Marn confiscated the lands of Phorcan Pank(i in A.D. 1255, the
above metioned lands were included. In the same year Uccand went to Tala
and was killed there. Panpwat Sai mliy who later became known as Taruk
pliy became king and when he arrived back at Pagan Skhin Mahdamati mdthe
reported it to the new king through his father-in-law Sariy. The king said:

Sariy fia alor thyay yit so te i ma san iy sim ran Aakd asuiw i yu am
sanhe sikhan tuiw na thit e, aluiv ra ciy e, ratand sum pd so mliy ka wé
miiy suiw cham khrait ta tan lhyan awai ciy Ad tisiw miiy ka ratand
swmpd so miiy suiw wan saka ma thiy plac skhin tuiw mliv khra nan
amray amra tuii chok pa liy kit so thuy tau ra lhyan satef! ¥

“Sariy, as ] am a Bodhisattva { myself), I should never take them.
How could 1 confiscate them 7 {If they were already seized), I dedicate
them to the lords. Let them do what they like with them. Let not the
land of the Three Gems enter our land: not even one width of a hair.
There could be no sin if our land enters the land of the Three Gems..
You put up permanent pillars to demarcate the land of the Lords™.
This was the royal order.

Again the monks were able to correct the misteke done by a king. Oyer a
century later i A.D. 1386 these Pankli Tuik lands bveC?El»C“ a problem again,
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dhuivy Mahamatimdarheii @ | Uccand man kri safi sansard chaiiray kuiw
krok cwa so kron Paikley tuik twan cicam lat ruy Sakarac 617 khu
Cissa nhac Tapor 1-chan 13 iyak 5 ne mle 1500 Cayyasatthiy tuik
wan Wi taw ma € | akhad ta pd Taruk phyak ruy tau ati phlac khai
ruy | dhuiw mle iw twan akhluiv ka: taw phlac khai | akhyuiw ka:
skhin tuiw g paccadi phlac € akhd ta pa: so Siri Tittyapawaradhammardja
hii so Trydphyd mankri € sa caw phlac so apha rda kham dhuik cwa ruy
im rhuey ard man thya dhd so Tryaphyd Chan Phlii Skhiv sar mlok bhak
praf kuiw ra lat so khd kiau ok cakhi tuiw/ ta khywiw sa mle kuiw strai ap
bhi ra kajl Sakarac 748 khu Tanchorrnuon 1—~chut @ ryak 6 ne/ bhun miat
kri Dhamma sendapati Mahddhaii saii | Siri Dhamma Soka man kri
myd miphurd Sandhamitta kai suiw | saddhd owd ruy rahan sanghd mhi
tan vd phlac so amiphurd @ ryap le ra ka | amar kri Pitarac kuiw | aphai
kron, Chan Phlu Skhin Tryaphya ka | Uccand man kri alhii kuiw si
rai ja pe sa nhe | apac te thit tun am rhan | wat ho# kuiw athi pd lasse
{ bhun kri asak rhaii kron skhin tuiw wat lhiz pe | ami and achan lasse mle
khra rin. klok chok pe lasse hu ruy thwe taw khla lat so khd | saddha
ewd sa Chan Phliv Skhin Trydaphyd le cit cac sai-so sasighika amhat si
lat raka ap mi sa siray le ta pd ajd khla le € [ wat hon kuiw le nd thi e/
asac so le na lhiipd e 88

Great king Uccand, being afraid of the miseries of sumisard made
enqutiries in Pai kley ruik and on 8 February 1256, gave 1500 (pay) of
land from Cayyasarthiy ik to Mahdmatima thera. Because the Taruk
once plundered (the said lands) became full of jungle. Of these lands
some relapsed into jungle and some remained in support of the lords.
Once when Tyvaphvad Chari Phiit Skhin, Heir Apparent and worthy son
to inherit the kingly rights from his father Tryaphya Mankri titled Siri
Titryapawara dhammardja, had subdued the North, the subordinate
officers of the outlying districts gave away some of the lands to the
Heroes of the War. So on 16 November 1386, the Reverend Dhamma-
sendapati Mahdthera approached the Queen who was steeped in the faith
of the Religion and became the solace of the monks as Sandhamirta,
Queen of Siri Dhammasoka had been before. ( Thereupon the Queen)
said to the Great Minister Pitarac: “Why does Tryaphya, the Lord
of the White Elephant, give the dedicated (land) of the Great King
Uccand to the Heroes to enjoy ? Is sin to be expected from a good deed?
An old donation should not be molested. For prosperity and long life,
give land to the lords. Obey my orders. Put up stone pillars of dema-
racation”. When the royal order was given thus, the pious Tryaphya,
the Lord of the White Elephant, became aware of the monks’ common
property which ought to be given minute care, made changes in his
rewards to the Heroes and said: *“Old donations are returned and new
donations are¢ bestowed™.

88. Anein Tawgaung Shwegu Stone 2 Reverse 7-24(S. 748).



114 Toian TunN

The story so far is like this : From Cayyasaithiy tuik of Pankli 10 tuik , 1500
pay of land was given by various donors to the forest monastery at Anein
where Skhin Mahdmatimd; who acted as an agent of Mahakassapa, was chief
monk. Just before his death in A.D. 1255, King Uccand confiscated these
lands. Mahdamatimd informed this to the new king, i.e. Tarukpliy, throngh
the king’s father-in-law called Sarip. The king expressed regret and returned
these lands. When the country was devastated by the Mongol invaders, most
of these lands relapsed into jungle. After 7Tryaphya 1 (1367-1400) or Man:
kri: ewd coau kai had subdued the Northern part of the country, he gave
away some of these lands as reward for bravery to his soldiers. At this time
the Reverend Dhammasendpati was the chief monk of the forest monastery
of Anein. Through the Queen in A.D. 1386, he informed the king that
religious lands should not be given as fief to the soldiers. So the king returned
them. Thus we find that these ‘forest dwellers’ had the ability to keep a good
heold on their lands.

In this sect of ‘forest dwellers’, such leaders like Skhin Mahdamatima
who were well versed in the Pitaka came to be known as Sarighardja after
the fall of Pagan. They had the power to control the monks and they
exercised much influence over the kings of the Ava period. The king gave
them authority to use the Kanakkatan White Umbrella. There were many of
them according to localities. It seems that a Sarghargia who was also a
royal preceptor was the most influential of them. From A.D. 1330 onwards
we often find the mention of one royal preceptor called Sethadisapramokicha
mahd thera songharagia ®. His successor as the royal preceptor was
Mahasanghar@ia. Inthe Tantha U Rakrafi Kyon: Inscription of Awa Man
khon kri:, this Mahasavghardjd is described as:

Trya phyd markri € chryid taw mit lafi phlac tha so | kute phanan san
ma ka sa aryd sanghd apon kuiw acuiv ra sa Mahasavkhard khon cd mil
le phlac tha so | thi phlu amwan Kanakkatan piman (rhwe) ruiw pitti
muiw saw kon kluiw ¢f phwa tryd si pri phun taw kri safi alwan tryd
rattand sumpd kuiw yum krafi cwd so [ %0

being a preceptor of the Great King Trydphya, being the Mahasangha-
rdjd, the Chief ruling millions of monks, being the glorious personage
who could use the best of the white umbrellas, called Kanakkatan with
golden rod and cottoncloth spread, being the meritious monk who
has great faith in the Three Gems.

This person became famous after A.D. 1370 and remained so for the next
thirty years. 9! He was succeeded by Pitii Sarighardja who was described as :

89. Pl 5032,7,12,19(8. 715;.
90. List 8452-4 (8. 774).
* 91, List 69712 (8. 739), List 7385(S. 749), List 8452(S" 774), Htupayon Stone 251!
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pitakat swim purivm nhuik rai ran sa prafifia @ phlan Siri Sadammanmse-
napat hu than rha ewd so aman tau hi tha so saddhd praifia lummla a
rhan lafi plaii cum cwa tha so pitakat 9 purm & dayakd laii phlac tha so
thi phiit laft chon tha so %2

popularly known as Siri Dhammasendpati for his unrivalled knowledge
of the Three Pitaka, who was complacent, wise and diligent, who was
the donor of the nine Pitaka, and who (had the right to) use a
white umbrella.

This is the very Sanighardja mentioned above, who dug a big canal and made
an area of over 5000 acres which had been lying waste for 30 years cultivable
again. He was a man of vast influence and according to his Sagaing Ruby
Pagoda Inscription, he built 7 big monasteries, 5 hollow-pagodas, 4 solid -
pagodas, and had 3 copies made of the Three Pitaka *3. He died in A.D.
we do not know who succeeded him. There were many Sarighardjad mentioned
1450, and records. Among them, we find rhe kforn Sangharaid Im Ton
Ruiw 9% who in various probably was a bhikk/iuni. Another one called
Caritkd Sanghardja was described as atu ma hi so — being unrivalled 9.
Perhaps he was the lord of the Seven Monasteries of Caka: often quoted in the
Chronicles dealing with the Pinya Period 96. Because in one inscription he
was mentioned as Caritka Sanghardjia Weluwan Maharheii 7—the Mahdthera
of Wehnvan (called) Camki Sanghardia, Other Sanghardid were :

Arhe Sanghardja 8 — the East SoAghardja,

Anok Sanghardid -—theWest Sanghardja,

Aphuiw Sangharaja % — the Grandfather Sanaghardja,
Tanthd U Sanghardja ' -— the Sanghardja of Tantha U,
Ton Sarghardia 1°2— the South Sanghardja,

Thiparumm Sanghardja '%—the Sangharaja of the Thiipdrumm,
Parya Sadghardjia 1% — the Sangharajd of Pariya,

Ravonmlan  Sanghardjia 1% — the Sanghardja of Ranonmlan
and

Sinkhuiw Sanghardid 95—~ the Sanghardja of Ceylon.

92. List 891 11 (S, 791).

93. List 9394 (8. 807). Sece supra pp. 1112,

94, List 8342 (8. 770).

95. Pinya Shwezigon Guthonlon Inscription3 (S, 739).

96. List 94412 (S. 808).

97. List 796%(S. 761), Mahadhammasankrar: Sasana laikara Catam: 1831, Hantha-
waddy Press, Rangoon. 1956, p. 126.

98. quu‘r/ié?m Riwelkikrl Inscription Obverse!! (S. 791), Htupayon Shed Stone 252
(S. 794).

99. Charkwat Rhwekikri Inscription Obversc!! (S, 791),

100. List 922b28(S. 801, List 925a10(S, 802).

101. List 1073b11(S. 920} ‘

102. List 729 39(S. 791).

103. List 1293b24(S. 876).

104. Chankwat Rhwekikei Inscription Obverseil (S, 791), List 949b14 (S 810y
List 10532 (S. 873). ’
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It seems that after A.D. 1500, these Sanghardja did not enjoy the power and
prestige of their predecessors. Because therc appeared some monks who
challenged their authority. We find that in A.D. 1558 one Waragupakitti
was ordered by the Tantha U Sanghardjd to quit a monastery at Tgmpak
chwai. The reason given by the Sanghardjid was that he was virtually the owner
as he had to look after it when the country was disturbed by the Shans. Now
he wanted to turn it into a Stma. Waragunakiiti refused to comply with the
order and o the case was brought up to the Elders who after consulting the
Vinaya decided in favour of Waragunakitti. It goes on record as:

asak khrok chai khrok nhac ki so Tanthd U Sanghardjd phunkri ewd
kuiw | asak na chai kuiw nhac hi so Tampak chwai Chan Phiti Shyan
Chrid Waragunakitti dhefi Vinai toau 1 S atuin nuin le R 107

In accordance with the Vinapa, the Sarghardjé of Tantha U, aged 66
was won by Waragunakitti, aged 59 of Tampak chwai, the Preceptor of
Chan Phli Shyan

The leader of this important sect of ‘forest dwellers’ which prospered for
centuries, was Shyan Mahdkassapa. An inscription found at his native place
dated A.D. 1388 has his Jgra engraved on top of the inscribed part and it
mentions that his original name was Na Pon Lon Sari born A.D. 1169 108
His birth place was Parimma in Myaung township, Sagaing district 19, His
educational qualification is mentioned as Na Pon, Lon, Sarn Mahdkassapa
ka: Pirakat kuiw alwan tat ruy 19— Na Pon, Lon, Sai Mahdkassapa was
extremely well versed in the knowledge of the Pifaka. As for his conduect
he was considered an equal of the Great Mahdkassapa of Gotama’s time.!!!
His legend is well kept in the Kyaukyit Shwepaunglaung inscription of
A.D. 1388. It says:

purhd miat ha Kotama e khre tau ran, nhuik ruiw se klui nwan byatit
khan 6 purhd lon ta kip 6 vwan akrwarvum wan 6 Na Pon Lon San Maha-
kassapa ka Palalafi maii 6 chan aphlac man phlac phu khai ruy [ []...]/
arhan tau purhd skhin kuiw phu mran ra mrik kron hit nhan akwa rahan
aphrac ko sa klafiju nhan plaficum tha 6 Mahdkassapa safi kd f/...... /
mia ssa rahan aphlac rhe rhiz lyak taw kri thwak ruy |{ bhummalaksan
kran thyan san, 6 mle akhyak 9 acn rha ruy |{ sdsand kon mhu arap
plu & || sabbafurafi fian purhd chu 9 luiw khyan cwa ruy arhan tau
rupthu rhuy charpu ati plu ¢ [| mwe sa miphwd aya mhd ruy ahi
tarichan nwama aphlac 2 pa Iha 6 Krokrac rwa nhuik a | arafiawdst
tau klon sammuik purhd tai 6 /{...... /| Sarkkac 577 kb [f ... [I T nhuik
@ Ihyan Cafisu man kri a bhilit fihan chai ruy 3 krin can lhyan pan, lat

107. List 1073b30-2(S, 920). ‘ o o '

108. Sagaing district, Myaung township, Kyaukyit village, Shwepaunglaung Fagoda
4 faces inscription E. face 9(8. 750).

109. P1. 4747(S. 706).

110 Awein Tawevaune Shweeu Stone 23(S. 748).
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raka luik pa le ¢ }{ Mahdkassapa Pukam pras rok-ka Ihyon Cafisi
markri kd bhila bhe mha khyam sd-ra ruy || thi phli Kanakkatan-har
akwa man mlok tanchd 5 pa | Mahdkassapa 9 pu cau bhi € [/
bhunmlat kri ewa Mahdakassapa 4/ mile alhii chwam kham e | 112

Na Pon Lov San Mahakassapa, who was one of the ten bodhisatta to
recetve respectfully the pdiihdra ( as to the time when they would
become Buddha themeselves) at the foot of the most exalted Lord
Gotama, was once an elephant king called Palalaii... (This) Mahd-
kassapa, who for being ( fortunate ) to sce the living Lord Buddha,
became a monk replete with many virtues... With a mind to seek
solitude in the forest (he) went about to look for an auspicious land
{? monastery) for the good of the Religion. Being desirous of attaining
Buddha-hood he had an image of the Lord cast entirely of gold.
At Krokrac where his mother for having a false belief became a cow,
he established an grafifiavdst forest monastery and built a pagoda...
in A.D. 1215...the Great King Ceafisz suffered an iliness caused
by a bhili and sent (for him)three times. He went. On Mahdkassapa’s
arrival at Pukam, the Great King Cuafisii was spared of the bAild's
disturbance. Mahakassapa was offered the 5 regalia together with
the Kanakkatan White Unbrella. The Reverend Muahdkassapa (then)
asked for land.

According to this inscription Mahdkassapa was bornin A.D. 1169 at Parim
and established a forest monastery at Krokrac. He was requested repeatedly
to come to Pagan to cure the king’s illness. He went there in A.D. 1215 and
after having successfully cured the king’s illness, he asked for land in support
of his growing monastic establishments.

Checking with the contemporary records, we find that the above state-
ment is possible. His name first appeared in a Pagan inscription in A.D. 1225
when Natorumyd and sister M@ Lha made some dedications.!!? He started his
forest monasteries first at Krokrac, Parim, Amran and Anim. We have men-
tioned above that on the east of Pagan a forest monastery was established
in A.D. 1236 at Phwazaw. Next Mahdkassapa was mentioned together with
other famous monks of the capital at a dedication ceremony in A.D. 1237 of
the most important minister of the time known as Mahd Sman. ' The other
names mentioned together with him on that occasion were Dhammasivi and
Subhuticanda who were most probably his rivals. They went on an educational
mission to Ceylon between A.D. 1237 and 1248 with perhaps the chief object
of soliciting Sinhalese help to stop the growth of this sect of ‘forest dwell-
ers’. 'S Mahdakassapa was found to be very active while his rivals were away at
Ce}zlon. First he worked hard to get the royal patronage. When N4 Bla#i San.

112. Kyaukyit Shwepaunglaung Obverseh 178, 7507,
113. PIL. 1235,6,7‘12(5%37‘;“,. ung Obverse-1(S. 750).
114. PL 1025(S. 596).

115, PL 302.
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son of Rarand Payyasu and Headman of Lesor dedicated 405]—15 pay of land
in A.D. 1242 to the Reverend Lord of Kranii, who was one of his lieutenants,
he went to see King Kilacwd and got the royal consent of pouring water in
recognition of that dedication. Then he put it on record as i kd man piy man
thai te 16 this is verily the king’s gift. After having thus acquired the royal
patronage, he tried to extend his influence east towards the fich ride lands
Kyaukse. "7 At the capital he had the support of such influential person as
Karkasa the King's brother. When Kasikasti died his widow put up many
buildings’ in his memory at the Mahdkassapa establishment, Minnan—
thu.''® In Puil Sukri Satty@ s inscription of A.D. 1244, Mahakassapa’ s
monastery is located ata place close to arhiy prafi takhd ''%—the Eastern Gate
of the capital, i.e. Pagan. In this establishment, he used to reside at the
building made for him by Princess Mar Lhd. 120 While staying in that resi-
dence in A.D. 1244 he brought an action against the Cakraw Guards of
Chip Te# on the north west of Kyaukse district, for the ownership of land
at Santon kharuin. '*' The land in question was originally the king’s gift to
Sankrammasiewho was Mahdakassapa’ s grandfather. This incidentally shows
that he came from a family of government officers. By A.D. 1248, he started
buying big estates at the Shwebo Chindwin area 122, We do not exactly know
when he died, but it ought to be between A.D. 1272 and 1278. Because
inscriptions put up after 1272 mention only Mahdkassapa’s establishment!3
and by 1278 a new thera, name unknown, was residing at that establish-
ment 2. If this inference is permissible we may assume that Mahdkassapa
also known as Na Pon Lon San, the leader of the scct of araffimvdsi forest
dwellers or in short the Araii, died either at the age of 103 or 109. The sect he
led lasted well over A.D. 1500.

There is a local legend that Mahakassapa went to the Yaw area to pro-
pagate the Religion and in the course of his travels, he died where Pontaung,
Ponnya and Mahu rangers meet, i.e. at a place about 60 miles to the north
east of Monywa. His remains are believed to be buried at that place and
pilgrims still wend their way there 123,

116, PL. 2978(S. 662). In this record mas kri nhan, Cow thuy le Mahabodhi twai ca
riy piy so lhyan mlat ke lak riy can taw khla ruy, thi sate// T ka man pfy man
lhit te | taere is a mention of Mahabodhi. Perhaps king Klacwa and Cawrhuy
were at 2 temporary residence called Afehahodhi when Mahakas:apa sought
audience.
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